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EXECUTIVE 
SUMMARY

The Ethiopian Orthodox Tewahido Church (EOTC), an 
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indigenous and integral Christian Church of Africa, is one of the oldest Churches in the world and founding member of the 
World Council of Churches� The Ethiopian Orthodox Tewahido Church has long history of planting, protecting and preserving 
of trees� If a traveller can see a patch of indigenous old aged trees in the northern highlands of Ethiopia, most probably he/
she can be sure that there is an Orthodox Church in the middle�

The Ethiopian Orthodox Church Development and Inter-Church Aid Commission (EOC-DICAC) is the development wing of the 
Church which was established in 1972 by legal notice No�415 to respond to the development and humanitarian gaps and to 
address the needy population in the country� As part of the effort to strengthen the management of Church forests, EOC-
DICAC is implementing a project entitled “Ethiopia Church Forest Initiative Project” since 2019�   The overall objective of the 
projects is to enhance the conservation of natural forests along with enrichment plantation and improving the livelihoods of 
the communities who live inside and surroundings of church forests� In view of the above, one of the project activities of the 
project was to carry out research on the bases /reasons for and experiences of the Ethiopian Orthodox Tewahido Church in 
conserving and managing natural forests with the aim of passing over to generations and sharing with likeminded and/or 
faith based organizations� 

A research/consultancy TOR was developed and invited for competent candidates on July 2020 to unfold the Mystery of 
the Ethiopian Orthodox Church Forest Conservation and Management Experience� The main objective of the research was 
carrying out field and office based study that would enable to understand the philosophy, guiding principles of the church in 
forest conservation and management Experience; and attitudes of the community towards the tradition� Therefore, this is a 
complied report of the findings of the field and office based research�

The field study was held in two church forests namely: Yemerat Debere Sebehat Abune Gebre Menfes Qidus (Abo) in Goncha 
Siso Enese Woreda, East Gojam Zone, Amhara National Regional State; and  Mehur Eyesus Gedam  found in Akilil Mehur 
Woreda, Guragie Zone, SNNPR�

The study deployed the following methodology to collect quantitative and qualitative data from primary and secondary 
sources: Semi-structured interview, Key informant interview, Focus group discussions, Stakeholder analysis, SWOT analysis, 
and Secondary data review� 83 household heads which are 11�3% of the total adherents, in both of the two churches, living 
close to the church forests, were interviewed� 40%of the interviewee was women�  Ten church scholars from each church 
(totally 20) were selected randomly and interviewed with open-ended questions� Community elders, government bodies, 
Agricultural development offices and church officials and scholars at various levels were part of the sources of information�

The findings of the research showed that Ethiopian Orthodox Church forests are distinct religious sites, hotspots of biodiversity, 
and respected socioeconomic platforms� All embodied well for one charismatic mission and should be understood from different 
perspectives: From Theological Perspective, From Ecological Perspective and From Socioeconomic perspective�
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The theology of Ethiopian Orthodox church in conserving forest and biodiversity is not available a 
such as an independent and logically structured document or scripture� Rather embodied in the 
miracles, lives of Christians, symbols of the teachings� This is not because it is insignificant or 
nonexistence or incapability rather it is purposive and because of the nature of the oriental orthodox 
theology� By understanding the nature of Orthodox theology still deep inside the life style of the 
church community, we can see the principles, values and beliefs� 

The eco-theology of EOTC is contemplative and focus on life rather than knowledge and thus 
teaches the church forests of Ethiopia have survived and exist today as a testimony of God’s 
promises, faithfulness, full redemption and symbol of true reconciliation with God�  These are the 
deeper scriptural and theological traditions that testify to the sanctity of church forests (David, 
Unpublished)�  In the natural conservation tradition of EOTC, trees are much loved and cared for, 
however this doesn’t mean that trees were worshiped� According to the church scholars, EOTC has 
been totally against worshiping trees� 

The governance of church forests rest on the ‘Sebeka Gubaye’ and ‘Mahbere Meneqosat’, which 
are in charge of the forest protection and decision when it comes to utilization�  Church forest 
communities have preserved the core religious ideas allowing forest protection while being exposed 
to external influences throughout their history� New and, perhaps, more difficult challenges than 
those affecting communities in the past are emerging, however: among them are shifting cultural 
practices, the changing economic status of church forest communities and the increasing influence 
of outside actors� Therefore, the two modes of protection ‘Gizet’ as a house of God and ‘Legal 
protection’ as a place of public interest emerged to serve as a two-sided blade to protect the 
resources� 

Church forests are used and valued as social and spiritual places, because they belong to 
the church. However, there is very little inclination to actively manage, maintain forest cover, 
regeneration and diversity or to “improve” it through expansion. Although Councils have the 
authority to pass laws regarding the forest and to order the congregation to plant seedlings, so 
far the initiations come from Agricultural Offices, or government officials or NGOs.   There is a 
notion that the forest will exist forever. It seems ecological degradation is unnoticeable. Counter 
to strong notion of church forest protection, forest management skill or interest seems lacking.
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The Eco-theology of EOTC in conserving forests 
perceives not only the material values of the forests but 
also appreciates the services, which can be extracted 
from the forests� The followers are allowed to benefit 
from the minor products and services from the forest 
with permission� The benefits, which are designated 
as permitted and forbidden, are helpful for the 
sustainability of the resource�

The perception of the community as to how the church 
forest survived rests on the belief of sacredness and 
thus, they believe those church forests could not 
survive if the churches had not been there� Most of 
the respondents never utilized the church forest for 
household uses because they believe they are sacred 
and have their own woodlot� The main types of products 
gained by the local community from the church forest, 
for those who had utilized are fuel wood followed by 
fodder� The main expectation of the community in the 
coming times from the church forest is getting fuel 
wood followed by fodder; on the contrary some of the 
respondents don’t need to utilize the church forest for 
their personal use� Whereas their suggestion about the 
future of those forests is to keep under the church and 
they always need to see forests enveloping churches, 
which may indicate the tradition, will continue in the 
future whenever new churches are to be built� 

The perceptions of the dynamics of church forests (as 
59% increased, 36% decreased and 5% no change) 
viewed in relation to the perceived decrease of natural 
forest (61%) suggests that the church both successfully 
resisted deforestation in the past and at the same time 
increased the total church forest area� Moreover, the 
recommendation given to protect the remaining natural 
forest suggests retaining the church’s custodianship 

as an alternative for conservation in the future� The 
main reason for the church forest increment is because 
new seedlings were planted followed by natural 
regeneration� However, most of the newly planted 
seedlings were Eucalyptus spp and exotic species 
due to a lower availability of seedlings for indigenous 
species� Therefore, the threat of substitution of 
indigenous species by others is more pronounced 
here� The causes that decrease the church forest on 
the other hand, (land use change by the church itself, 
improper grave-house and monuments construction, 
illegal cutting, and natural disasters) may continue as a 
threat in the future� 

In the perception of the present size of the church 
forest area, too small could be interpreted as the area 
of the church forest is expected to increase in size� 
While too wide means that the church has got the 
maximum possible forest area, but this might not mean 
there is a need to decrease the size� This is confirmed 
by the fact that the community would disagree, if the 
state tries to shift a portion of the church forest from 
church ownership to another form, no matter what the 
size of their church forest area is� 

Although a majority of the respondents confirm the 
persistency of the church forest in the future, it seems 
there are issues that the community feel as threats� The 
threats are the denying and overlooking of EOTC values, 
which may increase in the coming generation due to 
the influence of other religious sects and ‘modernity’ 
leading to the overlooking of the EOTC values� Moreover, 
population pressure, leading to a higher demand of 
wood and farmland to affect the church forests and lastly 
improper grave monument construction would affect the 
regeneration of the forest� 
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The comparison of civil laws & legislation and the religious rules & sanction, which are the two 
major governing rules of the community, reveal that the religious rules and sanctions are the 
main governing rules in the lifestyle of the local community� This indicates that the main mode of 
protection for church forests to be religious sanctions assisted by legal protection� 

Among the locally based institutions, results suggest that the church (the clergy) is the one to 
be trusted and respected more by the community� This indicates how the church’s beliefs and 
practices are deeply imprinted with the lifestyle and personality of the people� Thus, the church 
can be taken, as an entry point and platform for any development and conservation programs as it 
is the central institution among the community�

The willingness to plant seedlings around the churches is very high� But most of the respondents 
set preconditions for the planting that the planted seedlings must be owned by the church�  This 
is an indication of how the forest development is strongly associated with the church� As to the 
type of species to be planted around the church the main preference was for indigenous species 
followed by Eucalyptus spp� The preference of indigenous trees is of great importance from a 
conservation point of view� However, the preference of Eucalyptus spp, which seems to be of an 
economic need to the church, is a threat, which may entirely substitute those indigenous tree 
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species� The study area, which is devoid of extensive 
natural forest, whether it can be reclaimed or not 
depends mainly upon the attitude of the community� 
The response given to the question ‘whether they would 
like to have similar forests as in the churches in the 
rest of the landscape’ is more of favouring it� Therefore, 
the church forest would be an inspirational and 
stepping stone for future landscape restoration� 

The result of stakeholder analysis shows there are 
points whereby all stakeholders converge and also 
diverge�  All these divergent views may lead to mistrust 
and poor co-operation among the stakeholders as each 
one of them tries to go their own way, which in turn 
leads to complete indifference and failure� Therefore a 
trade-off on common grounds seems the remedial and 
resolution for diverging views�

The strengths and opportunities of the tradition 
are derived from the theological framework of the 
tradition and indoctrinating of this tradition among 
the community� The opportunity and prospects are to 
be more pronounced if all stakeholders give positive 
recognition to the tradition and the resources, along 
with material and technical assistance of scholars and 
the efforts of the higher officials of the church is to 
be added�  On the other hand, the weaknesses of the 
tradition, which are more of a technical nature, are 
derived from two sources� The first is from the land 
tenure system of the area in particular and the nation 
in general and the other is from the economic and 
financial limitations of the church itself� The threats on 
the other hand are derived from population pressure, 
other religious sects, nature, resource limitation and 
misapplication of the church traditions and doctrine� 
The weakness and threats are avoidable if the state, all 

stakeholders, scholars/professionals, the church and 
the community together exert continuous effort� On 
the contrary, if nothing is done, sooner or later those 
church forests may disappear due to the threats�

Major recommendations forwarded to make the 
tradition more sustainable and effective are: The 
church needs to work more on the teaching and 
indoctrinating of its eco theology for the new 
generation of its clergy members in turn they could 
more convincing teaching for their fellow followers; and 
to give due attention on the forest management and 
sivlicultural practices apart from protection�

Overall, while there is no sign of decline in the core 
values sustaining church forests, new forms of 
religiosity are intruding and shifts in values related 
to the importance of tree cover around churches� All 
of this may have negative repercussions for forest 
conditions� One of the drivers of change is economic 
pressure on churches and the growing materialism 
of the population� Young people are still religious, but 
in different ways than older generations� The ongoing 
process of change also affects the church forest 
as an institution� Nonetheless, in this age of global 
environmental crises, EOTC stands uniquely qualified to 
speak with particular theological authority to worldwide 
Christian traditions: Orthodox, Catholic, and Protestant 
alike�  The lessons for sustainability to be learned from 
the EOTC are a message not limited to Ethiopia, but for 
the entire world to hear�  
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INTRODUCTION 
1.1 Background 
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The Ethiopian Orthodox Church Development and 
Inter-Church Aid Commission (EOC-DICAC) is the 
development wing of the Church which was established 
in 1972 by legal notice No�415 to respond to the 
development and humanitarian gaps and to address 
the needy population in the country� In accordance 
with the Civil Society Organizations proclamation No� 
1113/2019, EOC-DICAC was also re-registered as Local 
organization with registration number 1560 on July 12, 
2019� 
As part of the effort to strengthen the management of 
Church forests, EOC-DICAC is implementing a project 
entitled “Ethiopia Church Forest Initiative Project” 
since 2019�   The overall objective of the projects is to 
enhance the conservation of natural forests along with 
enrichment plantation and improving the livelihoods of 
the communities who live inside and surroundings of 
church forests� 
In view of the above, one of the project activities of the 
project is to carry out research on the bases /reasons 
for and experiences of the Ethiopian Orthodox Tewahido 
Church in conserving and managing natural forests 
with the aim of passing over to generations and sharing 
with likeminded and/or faith based organizations� 
A research/consultancy TOR was developed and 
invited for competent candidates on July 2020 to 
unfold the Mystery of the Ethiopian Orthodox Church 
Forest Conservation and Management Experience� 
Accordingly, a proposal had been submitted and 
approved by the commission to address the TOR 
developed in much of it possible�  

Therefore, this is a complied report of the findings of 
the field and office based research�

1.2. Ethiopian Orthodox 
Tewahido Church 
(EOTC)

The Ethiopian Orthodox Tewahido Church (EOTC), an 
indigenous and integral Christian Church of Africa, is 
one of the oldest Churches in the world and founding 
member of the World Council of Churches� The word 
‘Tewahido’ is the Ethiopian term meaning ‘made one’, 
the best expression conveying the faith of the church� 
It emphasizes the inseparable unity of the Godhead 
and Manhood in the Person of Christ� The EOTC is 
considered to belong to the One, Holy, Universal and 
Apostolic Church founded by Jesus Christ (Aymro 
Wondmagegnehu and Motovu 1970)�

Ethiopia embraced Christianity and maintained the 
doctrine of Christ from the era of the Apostles to 
the present day, as it is narrated in the Holy Bible 
(Acts 8:26-39)� The history of St� Phillip the Apostle 
baptizing the Eunuch, who travelled to Jerusalem for 
prayer, is of great interest for the Ethiopian Church 
history� Eunuch was a man of high rank, the Finance 
Minister of Candace Queen of Ethiopia (Anonymous, 
1991)� The EOTC is numerically the largest of the five 
non-Chalcedonian Eastern Churches - the Coptic, the 
Ethiopian, The Syrian, the Indian and the Armenian, 
which were historically called “The Oriental Orthodox 
Churches” to distinguish them from the “Byzantine 
Orthodox Churches” (Aymro Wondmagegnehu and 
Motovu 1970)�
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The EOTC believes that the church is a community founded by God in the crucified, risen and 
glorified Christ, the incarnate Son of God, and guided and bounded by God and the Holy Spirit� Its 
members accept the faith in Jesus Christ and are united under the teaching and administrative 
rules enjoined by the Patriarch with the council of Bishops� The Ethiopian Orthodox Church has a 
system of administration by which its members are to be guided� Two aspects are discerned in the 
administration structure: (a) Religious affairs conducted by the patriarch and the Holy Synod, and 
(b) Secular affairs managed by an Administrative Board� It has over 30 million followers, 500,000 
clergies and 55,000 churches in Ethiopia� Moreover, it has several followers and Archbishops in 
other countries (Aymro Wondmagegnehu and Motovu 1970; Taye Bekele et al� Unpublished)�

A church is also a building set apart for worship, and the name is used only for such structures 
as are for the general use of the faithful, as distinguished from chapels, which are for some 
community or family� Churches are consecrated, but it is the ‘Tabot’ or the Arc of the Covenant, 
which gives sanctity to the church in which it is placed� Thus, every Ethiopian church must be 
honored with ‘Tabot’� Churches are usually built in pleasant spots and are surrounded with 
walls of massive stone and patches of trees, which add to the solemnity, and the quietude of the 
building� 

The local people call the churches with the surrounding trees as ‘debr or geddam’� ‘Debr or 
Geddam’ is seen by the followers as the most holy place religiously as well as a respected and 
powerful institution socially� They are visible from a great distance, with a majestic appearance, 
usually built upon a small hill overlooking the village� These churches are not only religious spots 
but are also biodiversity spots� It is also expected from outside to be a viable and a functioning site 
ecologically from the whole landscape in the area� The Ethiopian Orthodox Tewahido Church has 
long history of planting, protecting and preserving of trees� 

If a traveler can see a patch of indigenous old aged trees in the 
northern highlands of Ethiopia, most probably he/she can be 
sure that there is an Orthodox Church in the middle.
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The main objective of the study was carrying out field and office based 
study that would enable to understand the philosophy, guiding principles 
of the church in forest conservation and management Experience; and 
attitudes of the community towards the tradition� 

While the main Purposes were: 

• Figuring out and document the reason why & how monasteries & 
parish churches of The Ethiopian Orthodox Tewahido Church be able 
to maintain natural forests and planting trees as opposed to other 
locations and vis-à-vis the prevailing context in the country;

• Pulling out and document the long experiences of and draw lessons 
learnt from the Ethiopian Orthodox Tewahido Church in conserving & 
managing  natural forests and planting trees so as to pass over the 
lessons from the church to future generation and share with other 
development practitioners and faith based organizations as part of 
knowledge sharing exercise; 

• Assessing the opportunity, constraints, and prospects of the church 
tradition, and the quality of governance and management of church 
forests in particular and bio- resources in general;

• Formulating evidence-based recommendations in strengthen the 
conservation tradition and on the establishment of forest corridors 
between church forests and restoration beyond� 

2.  Objective and Purpose of The Study
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3.1 Yemerat Debere 
Sebehat Abune Gebre 
Menfes Qidus (Abo)

The field study was held in two church forests namely: 
Yemerat Debere Sebehat Abune Gebre Menfes Qidus 
and Mehur Eyesus Gedam�

This church is found in Goncha Siso Enese Woreda, 
East Gojam Zone, Amhara National Regional State, and 
was built around the year 1620 (Ethiopian Calendar) 
in the name of Abune Geberemenfeskidus (Abo)� It 
is located at 10052’ 20�54¢ N and 380 03’ 36�07¢ E 
at an altitude of 2678 m�a�s�l� The church has 380 
Christian household members� The actual forest area 
covers 52 ha� Around 3ha mainly composed of fast 
growing Exotic species woodlot , which belongs to 
the church, has been developed next to the natural 
forest to compensate for what had been lost through 
encroachment with the help of EOC- DICAC�

3. THE CASE STUDY SITES 

Fig 1� Satellite image for Yemerat Debere Sebehat Abune Gebre Menfes Qidus 

Forest
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3.2 Mehur Eyesus Gedam
This monastry is found in Akilil Mehur Woreda, Guragie Zone, SNNPR and was built around 8th century� It is located at 08014’ 
47�96¢ N and 380 05’ 04�25¢ E at an altitude of 2334 m�a�s�l� The monastery in addition to its monks and nuns is serving for 
350 Christian household residing in the vicinity� The actual forest area enveloping Mehur Eyesus church covers 13 ha with 
old-aged canopy trees� The Monastery is also a guardian to a forest existing around Abune Zena Markos Church estimated to 
be 35 ha�

Fig 1� Satellite image for Mehur Eyesus Gedam Forest
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4.1. Methodology
The study has deployed the following methodology to 
collect quantitative and qualitative data from primary 
and secondary sources:

• Semi-structured interview,
• Key informant interview,
• Focus group discussions,
• Stakeholder analysis, 
• SWOT analysis, and
• Secondary data review�

4.2. Data collection
4.2.1. Attitude of the local 
community and Church Scholars

Semi-structured questionnaires were prepared in 
Amharic to undertake the household survey (see 
attached questionnaires)� From each selected church 
(primary sampling units) at least 10% of the church 
follower (adherents) Household Heads, living close 
to the church forests, were randomly chosen and 
interviewed�  Special caution was taken so that at least 
30% of the interviewee should be Women� Accordingly 

83 household heads which accounted 11�3% of the 
total adherents, in the two churches, living close to the 
church forests, were interviewed� Detail demographic 
profile composition of respondents is presented in 
Table 1 Below�

Table 1� Demographic profile of respondents

Variable Respondent/response category No. of 
respondents %

Male 50 60%
Female 33 40%

< 20 YEARS 6 7%

20-40 YEARS 31 37%
40-60 YEARS 46 55%

> 60 YEARS 0 0%

FARMING 77 93%
TRADE 4 5%

HANDCRAFTS 1 1%

OTHERS 1 1%
CAN’T READ AND WRITE 37 45%

SOME ELEMENTARY SCHOOL 28 34%
SOME HIGH SCHOOL 18 22%
VOCATIONAL 0 0%

HIGHER LEVEL EDUCATION 0 0%
MIHUR 41 49%

YMIRAT 42 51%

Sex of the respondent

Age of the respondent

Main ocupation

Education status

Name of the church where they are 
served

Ten church scholars from each church (totally 20) 
were selected randomly and interviewed with open-
ended questions� ‘Church Scholars’ refers to the 
Priests, ‘Merigeta’ and other scholarly hierarchies and 
clergy that serve in that specific church� Moreover, 
key informant interviews, focus group discussions 
and other PRA tools were employed for each selected 
church�

4.  METHODOLOGY AND DATA COLLECTION
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4.2.2. Stakeholder Analyses

Stakeholders are persons, groups or institutions with 
interest in certain programs, activities or projects (ODA 
1995)� Stakeholders analysis is an holistic approach or 
procedure for gaining an understanding of a system, 
and assessing the impact of changes to that system, 
by means of identifying key stakeholders, and their 
respective interests in the system� 

Accordingly, key stakeholders in forest resource 
conservation and sustainable development activities 
and programs in the study area were assumed to be: 

• Administrative Bodies: The Peasant Association/
Kebele (at grass root level), Woreda and Zonal 
Council;

• Bureau of Agriculture: Development Agent (at 
grass root level), Woreda Office of Agriculture and 
Zonal Department of Agriculture;

• Religious institutions: Debr/Monastery (at 
grass root level), Woreda Clergy Office, Diocese  
Archbishop Office, and Patriarchate offices; and

• Elders and the community� 

The common ground, conflict of interests and possible 
trade-offs among these stakeholders were seen in the 
conservation tradition of the church and future option 
of taking this tradition for further development and 
conservation� Patterns of common ground between 
stakeholders were identified and shown as a basis for 
management and proposal options� 

4.2.3. SWOT Analysis and 
Secondary Information

SWOT analysis was also conducted to assess the 
strength, weakness, opportunity and threats of 
the church tradition and practice in biodiversity 
conservation�

Relevant secondary information from published and 
unpublished documents were also collected from 
various sources that are available in the selected 
monasteries/churches, dioceses and Patriarchate 
offices, culture & tourism offices/ministry, information 
offices, research institutions, Universities etc� 

4.3 Data Analysis
The content of the interviews and discussions with 
the key informants, focus groups, stakeholders, 
observations and other qualitative data collected 
using the informal survey, were analyzed at the spot 
with various groups and also analyzed later after 
coding and compiling the data� For semi-structured 
interviews dependent and independent variables were 
determined� Once these important dimensions and 
variables are determined, the results of the semi-
structured questionnaires were quantified and analyzed 
by Chi-square test using statistical software�
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5. FINIDINGS AND DISCUSION

5.1 What are Church Forests?

The phrase church forest is equivalent to the Amharic phrase ‘Atsede Betekristian’  to describe the forest 
around churches� The phrase refers to the entire church compound with its sacred geography consisting of 
the open space immediately around the church and the remaining space outside of it designated for burial and 
other services usually covered by forest� The open space immediately around the church and the forest space 
are usually separated by the so-called inner wall� The existence of a term ‘Atsede Betekristian’ to describe the 
entire compound indicates that the church along with the surrounding forest is considered as one entity� These 
forested church compounds serve local communities as ritual and burial sites as well as gathering spaces� In 
addition to sheltering the divine church, the presence of forests on the landscape simply indicates to wandering 
travellers that there is a church present� Often, the poor seek refuge in church forests and some pilgrims seek 
the healing properties of holy water, which most churches provide (Orlowska  and Klepeis, Alemayehu Wassie)�

Church forests might be relics or blueprints of ancient and largely lost forest ecosystems, that they are 
hotspots of biodiversity for indigenous species, and therefore they might serve as priority areas for in-situ 
conservation and meanwhile maintain as prestigious religious sites (Alemayehu, 2002; Alemayehu Wassie et 
al�, 2005a&b)

In conclusion, Ethiopian Orthodox Church forests are distinct religious 
sites, hotspots of biodiversity, and respected socioeconomic platforms. 
All embodied well for one charismatic mission and should be understood 
from different perspectives: From Theological Perspective, From Ecological 
Perspective and From Socioeconomic perspective.
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5.2 Eco-Theology of EOTC
5.2.1 Its unique feature as an 
introduction 

When somebody tries to study the eco-theology of 
EOTC in forest conservation, he/she might try to find 
a detailed definition, an independent scripture and 
structured curricula based booklet or document� 
Such scientific custom with limiting a boundary and 
definition based approach is not a tradition of Orthodox 
theology in general� Therefore, the first thing would be 
to develop a deeper awareness of the unique nature of 
EOTC theology along the faith itself before exploring its 
eco-theology�

All the teachings and thoughts of Orthodox theology, 
unlike the western theology, are not scholastic 
rather they are contemplative (Sebastian Brock)�  
Contemplative aims at the vision of God, the perception 
of the divine reality beyond the realm of ordinary 
perception�  It doesn’t try to define or limit the concepts 
and issues associated with the divine�  In orthodox 
theology, you don’t discover but you understand� They 
learn about a tree not by uprooting, bisecting and 
experimenting on it in Lab, but by growing it� You are 
thought to be believe on it and then to live in it� There 
is no logic and argument as we see in scholastic 
approach� It is believed that undefined cannot be 
defined, unlimited cannot be limited� ‘Where is the 
boundary and definition things related to God?’ they 
ask� They further exclaim that “if you understand 
something’, it is not God”�

On the other hand Orthodox theology is Apophatic not 
Cataphatic� 

“Apophatic theology  is a form of theological 
thinking and religious practice which attempts to 
approach God, the Divine, by negation, to speak only 
in terms of what may not be said about the perfect 
goodness that is God� It forms a pair together with 
cataphatic theology, which approaches God or 
the Divine by affirmations or positive statements 
about what God is�” (https://en�wikipedia�org/wiki/
Apophatic_theology)

Among other Early Church Fathers, Gregory of 
Nyssa  explained the fundamental unknowability 
of God, by elaborating God’s appearance to Moses 
in the burning bush�  Clement of Alexandria also 
explained that God is unknowable, although God’s 
unknowability, concerns only his essence, not his 
energies, or powers� Accordingly approaches shifted 
from a mere intellectual “seeing” toward a spiritual 
form of contemplation� Therefore, which is infinite is 
known only to itself� This is which gives some notion 
of God, while yet beyond all our conceptions – our very 
incapacity of fully grasping Him affords us the idea 
of what He really is� He is presented to our minds in 
His transcendent greatness, as at once known and 
unknown� Saint Cyril of Jerusalem , states: For we 
explain not what God is but candidly confess that we 
have not exact knowledge concerning Him� For in what 
concerns God to confess our ignorance is the best 
knowledge� (https://en�wikipedia�org/wiki/Apophatic_
theology)

Orthodox scholars are pastoral that they always strive 
to protect and defend the sheep against the wolves� 
However they don’t go after the wolf unless it comes 
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to steal the sheep� They consider themselves not 
as hunters rather as good shepherds� Answers are 
available for every question however answers are not 
floated when there are no questions� All the teachings 
are not Knowledge oriented rather life oriented� 
Accordingly the Eco theology of Ethiopian Orthodox 
Church is something you see in the lives of the saints, 
forefathers and mothers, the ordinary adherents�  You 
would find it as part of their life written in different 
scriptures of the church (Śənä Fəṭrät, Gädlä Addam, 
Tä’ammerät/Acts and Gädlät/Miracles, Aksimaros/the 
Ethiopic Hexameron, Sinkisar, Meshafe Menkosat, Zena 
Kidusan)�

For instance during this field study, the head of the 
church and other priests and Mergetas at ‘Yemrat 
Abo’ were interviewed why and how their church 
maintained the forest around it� They tried to explain 
not by defining scholastically rather they were referring 
the life of Abune Gebre Menfes Qidus how he was living 
in harmony with nature surrounded by leopards and 
lions� They further proudly narrate how wild beasts 
were even serving and aiding him in his existence in 
the wilderness� The same was true at Mehur Eyesus in 
referring their forefather Abune Zena Markos�

In conclusion, the theology of Ethiopian 
Orthodox church in conserving forest 
and biodiversity is not available a such as 
an independent and logically structured 
document or scripture. Rather embodied 
in the miracles, lives of Christians, symbols 
of the teachings. This is not because it is 
insignificant or nonexistence or incapability 
rather it is purposive and because of the 
nature of the oriental orthodox theology.

5.2.2 The Contemplative Eco-
theology of EOTC in conserving 
forest Resources

Church and monastery forests didn’t come in to 
existence by mere chance� Results from this study 
suggest that, it is by the commitment and effort of the 
holy fathers and mothers based on a strong theological 
basis and biblical thoughts� According to the prominent 
church scholars, including the Archbishops and the 
Holy Scriptures of the church (Śənä Fəṭrät,  Gädlä 
Addam , Tä’ammerät/Acts and Gädlät/Miracles, 
Aksimaros/the Ethiopic Hexameron, Sinkisar, Meshafe 
Menkosat, Zena Kidusan, The Holy Bible/King James 
Version), the main theological bases and religious 
perspective in conserving forest resources were stated 
as follows:

Part of Redemption

In the beginning at the time of creation everything was 
absolutely good and in perfect harmony� 

• In the creation history, in the beginning, the earth 
was without form, and void, before it was prepared 
to a habitable state� In the preparation process, 
the Lord God created green plants in the third day 
before he created the man on the sixth day� 

“And God said, Let the earth bring forth grass, the 
herb yielding seed, and the fruit tree yielding fruit 
after his kind, whose seed is in itself, upon the earth: 
and it was so: ... and God saw that it was good” (Genesis 
1: 11-13). ”
• The first home for the first man was not an ivory 

house or a palace overlaid with gold and silver 
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but a garden furnished and decorated by nature, 
populated with flourishing and pleasant trees� The 
shadow of the trees was his retirement, under 
them was his dining room; and this was so good 
that King Solomon was not arrayed like them in 
his Kingdom (Melakeselam Dagnachew Kassahun, 
Unpublished)� 

• All these generosity to Adam and Eve from God 
had requested one commitment�

“And the Lord God commanded the man, saying, of 
every tree of the garden thou mayest freely eat: but of 
the tree of the Knowledge of good and evil, thou shalt 
thereof thou shalt surely die ” (Genesis 2: 16-17). 

Unfortunately, the first persons violated the 
commandment and ate the special tree� Then ‘The 
Gilt’ of Adam and Eve happened� As a consequence of 
the guilt, corruption followed� Then the Goodness of 
creatures deteriorated, the perfect harmony changed to 
discord and antagonism� 

“And unto the Adam he said, Because thou hast 
hearkened unto the voice of thy wife, and hast eaten 
of the tree, of which I commanded thee, saying, Thou 
shalt not eat it: cursed is the ground for thy sake; 
in sorrow shalt thou eat of it all the days of thy life 

”(Genesis 3: 17-18). 

Adam and Eve, who had been enjoying the beauty, 
comfort and harmony of other creatures’ started to 
suffer from the antagonism� Adam prayed to God the 
antagonism in the following versus: 

“God the Almighty!  But today, after I transgressed/
disobeyed your commandment, everyone is ready 
to eat me. And so did on Eve your servant. They are 
going to destroy our lives on earth. Oh the Lord God! I 

beseech you. Do not let wild beasts rule over us, as you 
drove us out of paradise and placed in this transitory/
passing world ”. (Gedel Adam Ze-mazeia)

“እግዚአብሔር ሆይ! ዛሬ ግን ትዕዛዝህን ከተላለፍሁ በኋላ 
ሁሉም ይበሉኝ ዘንድ ተነሳሱ፤ ሔዋን አገልጋይህንም እንዲሁ፡፡ 
ህይወታችንንም ከምድር ገጽ ሊያጠፏት ነው፡፡ አቤቱ እግዚአብሔር 
ሆይ! እኔ እለምንሃለሁ፡፡ ከገነት እንዳስወጣኸን በኃላፊቷ ምድርም 
እንዳስቀመጥኸን አራዊት በእኛ ላይ እንዲሰለጥኑ አትፍቀድላቸው፡፡” 
(ገድለ አዳም ዘሚያዝያ)

Then God promised Adam after a while he would 
redeemed him� Later based on his promise God 
redeemed the fallen human nature through Christ’s 
own holy flesh through the Incarnation and Crucifixion� 

God redeemed Adam from his original sin and 
consequences� The Redemption was holistic that not 
only corrected the corruption of mankind’s generation 
but restored the harmony to the rest of the creatures� 
The created world was included in God’s redemptive 
grace because it was necessary for resurrected 
humanity to have an earthly abode� 

The fundamental of the contemplative Eco- theology 
of EOTC Orthodox narrates that when you are truly 
redeemed your view towards other creatures will 
grow in positive manner towards to perfect harmony� 
Therefore caring nature with both plants and Animals, 
soil and water, Air and space is the sign of full 
redemption of oneself and true reconciliation with God�

The symbolic role of trees in the redemption is also to 
be mentioned of:

• Later, based on God’s promise, the Lord and the 
savior Jesus Christ came to save Adam and his 
generation� This was done by Jesus’ holy blood, 
crucified on the holy cross-made of wood/special 
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trees� Moreover the ark of Noah by which, he, 
his family and a pair of female and male animals 
of all types of the earth were saved from the evil 
destruction of water, was made of gopher wood 
(Genesis 6)� Thus, trees and other plants are 
integrated with the Christian’s religious life and their 
mere existence reminds of all the ups and downs of 
human beings from creation till the end of this world�

Symbol of the New Heaven

The Church on the earth signifies and symbolizes the 
new heaven, the holy city, New Jerusalem coming down 
from God out of heaven, prepared as a bride, adorned 
for her husband� 

In every prayer in the church , the beginning is always 
to bow towards the church saying: 

‘Peace be upon the House of God, the symbol of New 
Jerusalem’ 

‘ሰላምለኪ ቅድስት ቤተክርስቲያን አምሳለ ኢየሩሳሌም ማህደረ 
መለኮት’

Thus, church should have the same semblance and 
appearance as the Eden heaven was� The Holy Bible 
states about Eden as:

“And the Lord God planted a garden east-ward 
in Eden; and there he puts the man whom he had 
formed. And out of the ground made the lord God to 
grow every tree that is pleasant to the sight, and good 
for food…And a river went out of Eden to water the 
Garden; and from thence it was parted, and became in 
to four heads�” (Genesis 2: 8-10)�

Therefore, the church like Eden is beautified with many 
plants, animals and other organisms and the holy 
water/streams infinitely has been surpassing from 
these forests that was believed as proceeding out of the 
throne of God� 

The Earliest Commandment

Before others, the earliest commandment given to 
human kind was to take care of nature�

• When the first man was placed in Eden there was 
a task given for him along with the freedom and 
pleasure he had� That task was conservation and 
development of nature as stated: 

“And the Lord God took the man, and put him in 
to the Garden of Eden to dress it and to keep it” 
(Genesis 2: 15)� 

God is eternal so do his gracious commandments� The 
EOTC followers who are supposed to be the generation 
of Adam and children of God should respect and 
exercise this dictate at least in the church compound if 
not possible in the whole landscape�
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Existence Right and Morality 

The Holy bible, Śənä Fəträt, and Aksimaros explicitly and clearly tells that 
every creatures were created with the Gracious and Holy God accounting 
distinct days� Their mere existence was permitted by God� Their existence 
was a necessity for human kinds�

• According to the holy statements, forests and other plants were shown 
how they were necessary for human worldly life and pleasure� It has 
also shown their right to exist in earth as long as man exists as they 
were created in one of the days of the creation week� So, no one has 
the right to destroy them except the Lord God who created them and 
armed with the biblical perspective�

• It would be immoral and suicidal to destroy them by man whom they 
were created for� 

• Clearly, in the holy bible, the Lord God commanded to preserve and 
conserve forests/trees as described in the following statements:

“You shall not destroy the trees thereof by forcing an axe against them, 
for thou mayest eat of them, and thou shalt not cut them down. Are trees 
in the fields men that they should be besieged by you…?”  
(Deut� 20: 19)� 

Symbol of Spirituality and Blessedness

Trees and forests have been symbolized on several occasions both, in the 
Old and New Testaments of the Holy Bible, to remind prospects in the 
spiritual life of human beings with their presence and graceful habitation, 
and the contrary in their absence� 

In connection with these, some interesting biblical words can be quoted 
about trees�

“Blessed is the man that walketh not in the counsel of the ungodly, Nor 
standeth in the way of sinners, Nor sitteth in the seat of the scornful. But 
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his delight is in the law of the Lord; and in his law 
doth he meditate day and night. And shall be like a 
tree planted by the rivers of water, that bringeth forth 
his fruit in his season; his leaf also shall not wither; 
and whatsoever he doeth shall prosper” (Psalm 1: 
1-3).

• “O God! Thou art my God; early I will seek thee: My 
soul longeth for thee, how shall I stretch my flesh 
in a dry thirsty land, where no tree and water” 
(Psalm 63: 1-2)�

• “And by the river upon the bank thereof, on this 
side, on that side, shall grow all trees for meat, 
whose leaf shall not fade neither shall the fruits 
thereof be consumed: it shall bring forth new fruit 
according to his months that is twelve times in the 
year, because their waters they issued out of the 
sanctuary, and the fruit there of shall be for food 
and the leaf for medicine” (Ezek 47:12)�

• “I am the true vine, and my father is the 
husbandman� Every branch in me that beareth not 
fruit he taketh away: and every branch that beareth 
fruit, he purgeth it, that it may bring forth more 
fruit…� I am the vine, ye are the branches” (John 
15: 1-5)� In this statement it is shown that the Lord 
and Savior Jesus Christ as a vine tree, believers 
as the branches and his relation to them as the 
source of all their fruitful and spiritual life�

• “And he showed me a pure river of water of life, 
clear as crystal, proceeding out of the throne of 
God and of the lamb� In the midst of the street of it, 
and on either side of the river, was there the tree of 
life, which bare twelve manner of fruits and yielded 
her fruit every month; and the leaves of the tree 
were for the healing of the nations” (Rev 22: 1-2)�

Sacredness 

Churches and monasteries are holy places as they 
are houses of God� The forests/trees grown in God’s 
compound are therefore considered as sacred� The 
trees in the compound are symbolic of the presence of 
angels guarding the church� 

The term sacred can be misleading since it typically 
means “to be set apart” and “untouched” in certain 
western paradigms, especially when contrasted with 
the opposing term, the profane�  The term ‘sacred’ 
in EOTC context refers to be consecrated for higher 
purpose�

Ideas about the relationship between the sacred 
and nature are embedded within various forms of 
oral and written religious culture� For example, the 
relationship is clearly expressed in the story of various 
saints, Wilderness is considered by Orthodox theology 
as a place away from people and the temptations of 
the world; the notion is captured in the expression, 
“Menanie” (Leaving the world behind) used by 
those who choose to become monks� Separation 
from temptations of a secular world is regarded as 
instrumental to the final journey to sainthood and is 
one of the reasons for the existence of church forests� 
According to the church scriptures, those who succeed 
in reaching higher levels in that journey gain the quality 
of becoming invisible to ordinary people, although 
the spiritually deserving can see them (e�g� innocent 
children)�

Precious Heritages

The forests/trees grown in churches and monasteries’ 
compound are precious heritages passed from many 
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generations with the sacrifice of holy fathers and 
mothers� They have got blessings of many saints 
beneath their roots where their holy flesh rested in 
peace� Therefore, trees in the compound are not to be 
cut unless for the purpose of the church and the land is 
not to be ploughed�

In conclusion, the eco-theology of EOTC is 
contemplative and focus on life rather than 
knowledge and thus teaches the church forests 
of Ethiopia have survived and exist today as a 
testimony of God’s promises, faithfulness, full 
redemption and symbol of true reconciliation 
with God.  These are the deeper scriptural 
and theological traditions that testify to the 
sanctity of church forests (David, Unpublished).  
In the natural conservation tradition of EOTC, 
trees are much loved and cared for, however 
this doesn’t mean that trees were worshiped. 
According to the church scholars, EOTC has 
been totally against worshiping trees. 

5.3 Socio-Economics of 
Church Forests
Church forests are places where the social and 
the spiritual merge, which create an environment 
conducive to strong social capital� Social capital – a 
conceptualization of community dynamics where trust, 
cooperation, shared norms, and actions for mutual 
benefit are built through regular contacts (Isabela 
and Kelpis)� They are places of interaction with clergy 
members, secular authorities, technical field workers, 
neighbors, friends, relatives� They are a place where 
the visible and invisible felt togetherness� 

Church forests bring community members together 

by hosting gatherings, both those affiliated with the 
church as well as those occurring for secular reasons� 
Therefore church forests have got strong socio-
economic dimensions�  

5.3.1 Governance, Mode of 
Protection and Forest Management 

The Governance of church forests follows the same 
principle and structure as other church matters and 
properties are governed�

In ’Deber ‘and parish churches like Yemrat Abo (one of 
the sample site) the Governance is under the so called 
Church Councils (Sebeka Gubaye), which is composed 
of  priests, deacons , men and women  adherents 
selected by the whole congregations residing around 
the church�   The council is always chaired by the head 
of the church (‘Aleqa’)�  

Where as in monasteries like Mehur Eyesus (one of the 
sample site), the governance is under the council of the 
entire Monks and Nuns (Mahbere Meneqosat) chaired 
by the father or mother of the monastery (Abeminet or 
Ememinet)�

In conclusion, The ‘Sebeka Gubaye’ and 
‘Mahbere Meneqosat’ is in charge of the forest 
protection and decision when it comes to 
utilization.

When it comes to protecting church forests and 
their resources two different mode of protection  has 
been used, namely religious sanctions and/or legal 
protection while the latter is evolved through time�
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Religious Sanctions

The main mode of protection has been achieved through creating 
religious commitment and respect among the followers� As the 
church is believed to be the house of God, everything in the compound 
is sacred and respected� Every follower is expected to respect and 
protect the house of God together with the forest enveloping the 
church� Cutting a tree in the church compound is considered as 
denying the presence of God unless it is for the special purpose of 
the church� It is believed that cutting in and smuggling of trees from 
the church compound would bring a curse and the one who did it is 
considered as a person who has violated the Kingdom of God and 
would be alienated from the church communities� A person that cuts 
a tree or even a dead branch for personal use would be presented to 
the church community/church scholars and asked to repent and be 
committed not to repeat the mistake again� If the person fails to admit 
his/her mistake voluntarily or makes the same mistake again, he/
she would be alienated from the church community and would not be 
entitled to services from the church� This sanction is known as ‘Gizet’� 
Hence, since Orthodox Christians fear ‘Gizet’, they do not dare cut 
trees in church forests�

Legal Protections
Local communities are now engaging with a broad mix of socio-
economic changes occurring across the world� Socio-ecological 
dynamics surrounding church forest communities have never been 
static, forces of modernity are stimulating subtle changes in the 
mindsets of community members� New temptations, new way of life 
emerges� As a result the church is facing new reality that religious 
sanctions only cannot be effective� Consequently churches have 
been also deploying guards and the civil law to protect their forest 
resources� 

At present, demand for wood is increasing, and religious perspectives 
are diversified� Therefore, since most of the churches have assigned 
guards, encroachers and outlaws are caught and brought to the 
civil courts for the appropriate measures� It was reported that 
though churches are primarily houses of God, they are also houses 
to be looked after by the State, which provides the necessary legal 
protection to their forest resources� 
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In conclusion, Church forest communities have preserved the core religious ideas allowing forest protection 
while being exposed to external influences throughout their history. New and, perhaps, more difficult 
challenges than those affecting communities in the past are emerging, however: among them are shifting 
cultural practices, the changing economic status of church forest communities and the increasing influence of 
outside actors. Whenever there is a severe shortage of forest resources, people inevitably overlook religious 
values and start to violate those values for survival. Moreover, secularism and the view of other religious sects 
may degrade the value of the church thus for all of these risks legal protection is of a paramount importance in 
addition to the core mode of protection, the religious sanction. Therefore, the two modes of protection ‘Gizet’ 
as a house of God and ‘Legal protection’ as a house of public interest emerged to serve as a two-sided blade to 
protect the resources. 

Although Forest Management includes protection 
and proper utilization, the concept goes beyond that� 
Forest Management includes also the technical issues 
referring silivicultural interventions such maintaining 
regeneration, canopy cover, health growth, diversity etc� 

From the field case study of the two churches, it can 
be learnt that, while the governing bodies have shown 
leadership over how forests are used and protected, 
they do little in terms of caring for their ecological 
health or expanding it (e�g� by planting native trees)� 

Yemrat Abo: The forest area has increased very 
recently due to planting of seedlings mainly exotic 
ones� The initiatives of planting came not from the 
church itself rather was from the outside� It is EOTC/
DICAC’s project brought the seedlings and help the 
planting� One can easily observe through the forest 
that there has not been tending the ground to help 
regeneration, pruning, pollarding, thinning, or any 
other silviculture� Improperly and sporadic grave 
yard houses, monuments, intermingling exotic spp 
(Eucalyptus) and aggravated gully formation are 
evidence for no forest  management activities have  

been in the forest� Moreover there has been no marked 
boundary of the forest�

Mehur Eyesus: This monastery is endowed of very 
old aged forest composed of Podocarpus and Juniper 
trees� The charismatic old aged trees are rich of 
Carbon and unique of genetic resources� Looking 
through the forest, one can observe this forest is 
a living dead� No regeneration, no active seedling 
planting; the fate of the forest is alarming� Although 
no intense cattle interference and sporadic grave 
monuments, the regeneration still needs assistance� 
The old aged trees are highly exposed to wind and edge 
effect due to the road construction passing nearby 
which will ultimately expose to massive tree falling�

The nearby Abune Zena Markos church forest and 
surrounding natural vegetation needs bio-corridor 
connection with Mehur Eyesus forest for ecological 
safety and landscape restoration�

In conclusion, Church forests are used and 
valued as social and spiritual places, and 
because they belong to the church, but there 
is very little inclination to actively manage, 
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maintain forest cover, regeneration and 
diversity or to “improve” it through expansion. 
Although Councils have the authority to pass 
laws regarding the forest and to order the 
congregation to plant seedlings, so far the 
initiations have been coming from Agricultural 
Offices, or government officials or NGOs.   
There is a notion that the forest would exist 
forever. It seems ecological degradation is 
unnoticeable. Counter to strong notion of 
church forest protection, forest management 
skill or interest seems lacking.

5.3.2 Benefits of Churches from the 
Forests

Besides the spiritual and theological aspects, trees 
have several benefits for churches� The main benefits 
of churches from the forests can be broadly categorized 
under products and services� 

Products

Forests around or in the vicinity of churches offer 
various products summarized below�

• The durable and strong woods of church forests 
are used to maintain and reconstruct the church 
buildings� Moreover, architectural designs on roofs 
and walls of the church are made of major and 
minor products of the forests� 

• Charcoal required for the internal church services 
are made of the woody plants in the forests� 

• Some selected trees and minor products are used 
for making sacramental and sacred utensils such 
as wine, oil, incense, drums, crosses, plates, 

beads and prayer sticks for church services�

• The fruits, leaves and other parts of some trees 
are used as food for monks, hermits and church 
students� Moreover, some trees and other plants 
are used as sources of traditional medicine�

• The churches generate income by selling dead 
and fallen trees/branches to the followers at a fair 
price�

• Some of the plants are used to make ink and 
dyes, which are, in turn, used to write religious 
scriptures and hymns, including the national 
history, on skins/hides and to draw holy pictures 
on the inner wall of churches� Since the ink does 
not easily fade away, it is possible to read the old 
church books written many hundreds years ago� 
Moreover, the outer cover of these books had been 
made of wood to increase their durability� 

Services

The forests also offer a variety of services to churches, 
which are listed below�

• They protect the church building from strong wind, 
storms and soil erosion since the churches were 
mostly built on the tops of hills�

• Forests serve as classrooms for the traditional 
church school and provide a quite shady 
environment�

• Forests create privacy and tranquility for hermits 
and monks who are praying day and night�

• They give shade and conditioned atmosphere 
whenever there are religious festivals and 
meditations outside the church buildings�

• Forests provide sweet and pleasant smells around 
churches, and create beautiful scenery, impression 
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and contemplation for prayers�

• Forests give grace and esteem to churches and 
play a protective role� The church scholars and 
followers equate a church without trees to a naked 
person� The majestic creation of church forests 
prompts the followers to fantasize about how more 
beautiful and graceful their creator, i�e� God, could 
be�

• They indicate the presence of churches in the area 
from a distance, reminding Christians passing by 
to bow, which signifies the deep respect they have 
for the church of the Almighty�

• Church forests are used as symbols and examples 
in the teaching and preaching of the Gospel� 
Moreover, most of the church songs, hymns and 
canonicals (‘Satat’) are symbolized and exemplified 
with trees�

• Forests serve as platforms for followers to discuss 
religious and social issues� Moreover ‘Mahabber 
and Senbetie’ (social institutions for making 
private feasts in the name of God, Saints, Angels) 

are enjoyed by the followers with the poor and 
guests under the ameliorated shade of the forest�

The church forests are primarily reserved for the 
church services based on the above stated theological 
principles and benefits� However, there are some 
possible forest benefits allowed for the followers under 
the permission and recognition of the church ‘Sebeka 
Gubaye’ where as some benefits are entirely forbidden 
(Table 2)� The strong remark here is that all possible 
benefits can be obtained only by permission and the 
presence of the church scholars and/or administrators� 
In rare cases, i�e� whenever trees fall down due to age 
or damage, the dead wood is sold to the followers at 
a fair price and at the same time, generates income 
for the church� Similarly, though it is entirely forbidden 
to collect honey produced in the wild, followers are 
allowed to hang their own beehives on the peripheral 
trees of the church to produce honey�
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Table 2. Potential benefits to followers from forests that are either permitted or forbidden by churches.

Potential Benefit Permitted
Forbidden

Fuel wood

Construction wood

Fodder

Tree seeds

Seedlings (Wildings)

Medicine (Tree parts)

Fruits

Worldly recreation and enjoyment

Spiritual contemplation and praying

In conclusion, the Eco-theology of EOTC in conserving forests perceives not only the material values of the forests 
but also appreciates the services, which can be extracted from the forests. The followers are allowed to benefit from 
the minor products and services from the forest with permission. The benefits, which are designated as permitted 
and forbidden, are helpful for the sustainability of the resource.

5.3.3 Attitude of the Local Communities

With the continuous and severe deforestation prevalent in different areas, the church forests have survived because it is 
believed that they are sacred (46%), as a result of the good will of the communities (42%) and due to legal protection (11%)� In 
general, about 76% of the respondents confirmed that the church forests would not have survived if they were not owned by/
associated with the EOTC�

Only 11% of the respondents have utilised the church forests for collecting fuel wood (56%), fodder (33%) and construction 
woods (11%)� The main reasons forwarded by the respondents who have never utilised the church forests were a belief in 
their sacredness (43%), a ban of use by the churches (35%) and possession of other alternative sources (19%)� Conforming 
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the above answers, the major sources of fuel wood for 
the households were own trees/woodlots (80%), market 
(11%), natural forests (10%) and church forests (1%)� 
Similarly, sources of wood for construction were own 
trees/woodlots (60%), market (30%), community forests 
(2%) and church forests (0%)� Future benefits expected 
by the respondents from the church forests were 
collection of fuel wood (19%), seeds of plants (18%), 
fodder (16%), construction wood (14%) and none (11%)� 

The suggestions given on the future ownership of 
church forests were to keep them under the ownership 
of churches (100%)� All respondents confirmed that 
they want to see churches surrounded by forests 
since forests provide both products and services to the 
churches� In the event of encountering someone cutting 
trees, respondents indicated that they would try to stop 
him/her with arguments and confrontations (35%), 
inform the case to church administrators (41%), inform 
the case to Kebele leaders  ( Peasant Associations and 
the Police (23%) and do nothing (1%)�

About 61 % of the respondents perceived that the size 
of natural forest outside churchyards in their area had 
decreased in the past as a result of deforestation� The 
main solutions forwarded to protect the remaining 
natural forests were to launch strict rules (75%) and 
to keep them under the possession of the church (22%)�

On the contrary to natural forest outside the church 
compound, Respondents had perceptions that the 
size of church forests has increased (59%), decreased 
(36%) and not changed (5%)� The reasons given for the 
increment in the sizes of churches were the planting 
of new seedlings by the church community (69%) 
and natural regeneration (20%)� On the other hand, 
land use change due to building construction by the 

churches (43%), illegal cutting and encroachment 
(23%), natural disaster (23%) and improper grave 
monument construction (7%) have been held 
responsible for the decrease in the sizes of churches� 
Respondents considered the current sizes of church 
forests to be enough (48%), too wide (39%) and too 
small (13%)� 

It was interesting to note that about 89% of the 
respondents emphasised that they would not agree 
if the State claimed to own the church forests� As to 
whether the church forests will persist respected 
and protected by the people in the future, most of 
the respondents were positive (94%) and others were 
either sceptical (4%) or unable to forecast (2%)� In 
this connection, the factors that were projected to 
exert pressure/threats on the church forests by the 
respondents who had negative opinions were the 
overlooking of church values (80%) and prevalent 
extensive grave monument construction (20%)�

Of the public instruments governing the local 
communities, religious rules/beliefs and sanctions 
were considered to have the highest respect by most 
of the respondents (57%) than civil legislation (1%) or 
both (42%)� As to which was most feared were religious 
rules and sanctions (67%), civil legislation (4%) and 
both (29%)� Among the locally based institutions, the 
level of trust and respect was indicated that the clergy/
churches are more trusted (93%) and respected (94%) 
than the Office of Agriculture or PAs�

Most of the respondents (96%) expressed their 
willingness to plant seedlings around the church 
with 91% of them setting a precondition that the 
newly planted seedlings must be under their church 
custodians� The preferences of respondents for the 



28-Unfolding the Mystery of the Ethiopian Orthodox Church Forest Conservation and Management Experience

type of trees/shrubs to be used for planting around 
the church were indigenous species (92%), Eucalyptus 
species (7%), and other exotic species (1%)� Moreover, 
about 84% of the respondents would like to have 
similar forests as those around churches on their 
land holdings, and of the remaining respondents most 
(23%) indicated that they had a shortage of land that 
prevented them from planting trees while others (62%) 
claimed that such forests must be unique only to 
churches� 

Only two of the answers given to the above main 
attitudinal questions were significantly dependent on 
the independent variables while others were not� The 
answers given for measures to be taken personally to 
stop tree cutting in the churchyard were dependent 
upon the sex of the respondents with a probability of 
0�977 (1- 0�023) and ‘whether a kind of church forest 
needed in other places’ were dependant on Age of the 
respondents with a probability of 0�955(1- 0�045)�

In conclusion, the perception of the community as to how the church forest survived rests on the belief of sacredness and 
thus, those church forests could not survive if the churches had not been there. 

Most of the respondents never utilized the church forest for household uses because they believe they are sacred and 
have their own woodlot. The main types of products gained by the local community from the church forest, for those who 
had utilized are fuel wood followed by fodder. However, the main source of fuel and construction wood for the community 
doesn’t include the church forest or it is a very low percentage. This indicates that the fuel wood they benefited from the 
church is not considered as a habitual source.

The main expectation of the community in the coming times from the church forest is getting fuel wood followed by fodder; 
on the contrary some of the respondents don’t need to utilize the church forest for their personal use. Whereas their 
suggestion about the future of those forests is to keep under the church and they always need to see forests enveloping 
churches, which may indicate the tradition, will continue in the future whenever new churches are to be built. Thus, their 
fuel wood expectation seems to depend on if there are sales by the church as a result of fallen and damaged trees, as was 
the experience in most churches. However, the expectation of fodder/practically grazing seems a threat for the future 
because there was no permitted experience for grazing. 

The measures to be taken whenever someone is encountered cutting trees illegally in the church compound, would be to 
stop the act by argument and confrontation by themselves and secondly to inform the church officials. However, a smaller 
portion would go to inform the PA leaders or considers it as none-of their business. This indicates how the community 
internalise the tradition and the resources and how a sense of responsibility has been developed. 

The perceptions of the dynamics of church forests (as 59% increased, 36% decreased and 5% no change) viewed in relation 
to the perceived decrease of natural forest (61%) suggests that the church both successfully resisted deforestation in 
the past and at the same time increased the total church forest area. Moreover, the recommendation given to protect the 
remaining natural forest suggests retaining the church’s custodianship as an alternative for conservation in the future. 
The main reason for the church forest increment is because new seedlings were planted followed by natural regeneration. 
However, most of the newly planted seedlings were Eucalyptus spp and exotic species due to a lower availability of 
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seedlings for indigenous species. Therefore, the 
threat of substitution of indigenous species by others 
is more pronounced here. The causes that decrease 
the church forest on the other hand, (land use change 
by the church itself, improper grave-house and 
monuments construction, illegal cutting, and natural 
disasters) may continue as a threat in the future. 

In the perception of the present size of the church 
forest area, too small could be interpreted as the 
area of the church forest is expected to increase in 
size. While too wide means that the church has got 
the maximum possible forest area, but this might 
not mean there is a need to decrease the size. This 
is confirmed by the fact that the community would 
disagree, if the state tries to shift a portion of the 
church forest from church ownership to another form, 
no matter what the size of their church forest area is. 

Although a majority of the respondents confirm the 
persistency of the church forest in the future, it seems 
there are issues that the community feel as threats. 
The threats are the denying and overlooking of EOTC 
values, which may increase in the coming generation 
due to the influence of other religious sects and 
‘modernity’ leading to the overlooking of the EOTC 
values. Moreover, population pressure, leading to a 
higher demand of wood and farmland to affect the 
church forests and lastly improper grave monument 
construction would affect the regeneration of the 
forest. 

The comparison of civil laws & legislation and the 
religious rules & sanction, which are the two major 
governing rules of the community, reveal that the 
religious rules and sanctions are the main governing 
rules in the lifestyle of the local community. This 
indicates that the main mode of protection for church 
forests to be religious sanctions assisted by legal 
protection. However, this variable is dependent on 
the sex of an individual. Further analysis shows that 

female respondents have higher fear to violet the 
church sanctions than the males. 

Among the locally based institutions, results 
suggest that the church (the clergy) is the one to be 
trusted and respected more by the community. This 
indicates how the church’s beliefs and practices are 
deeply imprinted with the lifestyle and personality 
of the people. Thus, the church can be taken, as an 
entry point and platform for any development and 
conservation programs as it is the central institution 
among the community.

The willingness to plant seedlings around the 
churches is very high. But most of the respondents 
set preconditions for the planting that the planted 
seedlings must be owned by the church.  This is an 
indication of how the forest development is strongly 
associated with the church. As to the type of species 
to be planted around the church the main preference 
was for indigenous species followed by Eucalyptus 
spp. The preference of indigenous trees is of great 
importance from a conservation point of view. 
However, the preference of Eucalyptus spp, which 
seems to be of an economic need to the church, is a 
threat, which may entirely substitute those indigenous 
tree species. 

The study area, which is devoid of extensive natural 
forest, whether it can be reclaimed or not depends 
mainly upon the attitude of the community. The 
response given to the question ‘whether they would 
like to have similar forests as in the churches in 
the rest of the landscape’ is more of favouring it. 
Therefore, the church forest would be an inspirational 
and stepping stone for future landscape restoration. 
However this variable is dependent on age. It is 
dependent on age because people in higher age 
classes would like to maintain such forests only as 
prestigious to their church only.
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5.3.4 Stakeholder Analysis
The stakeholders’ interview, discussion and further analysis shows that there were similarities and differences in opinion 
among the various identified stakeholders on selected issues regarding the church forests (Table 7)�

Table 3. Opinions among the various identified stakeholders on selected issues regarding the church forests.
Stakeholder Opinion

Who 
protects 
church 
forests?

Who owns 
church 
forests?

Who has the right 
to use the church 
forests and how?

What should be done 
about the future of 
church forests?

What is expected in the 
future?

EOTC Churches Churches Churches: only 
when needed

Absolutely important 
to keep them under 
churches with full 
ownership and use 
rights

Recognition; legal 
protection; Development 
of projects that will 
assist the churches

State Administrators Churches State* Churches: after 
prior recognition 
and permission of 
Woreda Offices of 
Agriculture (WOA)

Advisable to keep them 
under churches with 
close supervision by 
the respected bodies 

Proper and efficient 
utilization of the forests 
by churches; permission 
for utilization

Department/Office of 
Agriculture

Churches Communities Churches: after 
prior recognition 
and permission of 
WOA** 

Advisable to keep 
them under churches 
with close supervision 
by WOA 

Permission for 
utilization; replace what 
is cut; active role of 
churches in forest task 
forces at all levels

Elders and 
Communities

Churches Churches Churches: only 
when needed

It is absolutely 
important to keep it 
under the church with 
full ownership and 
rights of use

Protection assistance 
from the State

* Like any land and land resources; ** If churches need to cut a tree they are obliged to plant 5 seedlings of the same kind of 
species one year before cutting�
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Regarding the view of who has been protecting the church forest, all of them agree that it is the 
EOTC� The owner of the church forest and the right to use it are the divergent views and interests 
among the stakeholders� The church and the community hold the same view that the owner and 
the one who has the right to use is it is the church at all times� Whereas, the state representatives 
believe that the owner is the state but the church has the right to use with prior recognition of 
the agricultural office� The agricultural office claims the owner of the forest to be the community, 
which doesn’t clarify the ownership� Regarding the utilization right, the Office of Agriculture takes 
the full authority to control and with its permission the church can be given the right to use the 
forest� The permission that can be given from the office of Agriculture demands to inform the Office 
of Agriculture one year before whenever the church needs to cut trees in its compound� If it is 
permitted, the church has to plant five seedlings, which are of the same kind of species as that to 
be cut� The availability of indigenous seedlings is restricted in the government and private nursery; 
thus exotic species end up being planted� The church scholars consider the permission procedure 
and requirement as a threat� This make them feel detached from the decision-making processes 
associated with forest management� 
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The view about the future of the church forests also diverges among the stakeholders� The EOTC 
and the community argue that the forest should be retained under the church with full ownership 
and right of use� They strongly argue it is the church that made the resource available so the 
church should be given full responsibility with assistance from the state� On the other hand, the 
Administrators and Office of Agriculture argue that it is advisable to keep the church under the 
protection purpose but under close supervision and authority of the respected body (Agricultural 
Office)� 

The expectation around church forest conservation also varies� The EOTC expects recognition of 
the tradition and the approval of the full ownership of the church by the state and respected bodies, 
legal protection from the government and fund/project based to manage the resource properly 
under the values and norms of the church� The community also expects protection assistance from 
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the state� The state in turn expects the church to utilise 
the forest resources effectively and efficiently with the 
approval of the respected bodies� The Department of 
Agriculture expects recognition of its technical rules 
for cutting by the church and the church to play a great 
role in the forest taskforce, set at different levels to 
conserve the remaining forest resources outside of the 
church compound�

In conclusion, the result of stakeholder analysis shows 
there are points whereby all stakeholders converge 
and also diverge.  All these divergent views may 
lead to mistrust and poor co-operation among the 
stakeholders as each one of them tries to go their own 
way, which in turn leads to complete indifference and 
failure. Therefore a trade-off on common grounds 
seems the remedial and resolution for diverging views.

5.3.5 SWOT Analysis

The results obtained from the SWOT analysis on the 
EOTC’s conservation tradition and management of 
forest resources based on the discussion made with 
clergy members, church scholars, administrative 
bodies, and Forestry experts from zonal and woreda 
office, community elders and field observations are 
summarised below�

Strengths
• Strong ability to resist deforestation of the church 

forests compared with any other traditional and 
conservation mechanisms�

• Interest and commitment to conserve all types of 

plants in the churchyards� Though a few trees were 
more valuable for the churches, all plant species 
were allowed to grow in the compound irrespective 
of their purposes or uses�

• Willingness to allow the forests to be used as 
a source of indigenous tree seeds for local 
communities and state nurseries�

• Customary plans to establish trees/forests in the 
yards of new churches well ahead of time�

Weaknesses
• No clear and documented border demarcations 

of the forests, which encourage encroachment by 
farmers owning land adjacent to the forests�

• No forest management practices that would 
facilitate regeneration, reverse degradation and 
ensure ecosystem health�  

• No inventories of the forests resources and forest 
management plan� 

Opportunity/Prospects

• Possession of many indigenous species/forests 
protected in different agro-ecological/climatic 
zones, which are resources of great actual and 
potential local, national, regional and global (e�g� 
germplasm and carbon sequestration) importance� 

• Recognition and acceptance of the conservation 
tradition of church forests by the local people�
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Potential of their forest resources for: 

(a) in situ and ex situ conservation of indigenous 
plants, which would ultimately serve as sources 
of seeds/propagules/germplasm for future 
development of forests; 

(b) studying the vegetation history of adjacent areas in 
particular and the country at large; 

(c) deciding species adapted to the sites in question in 
future forestry programs; and 

(d) serving as field laboratories/centres/sites for 
practical training, research on biology, ecology, 
forestry, pharmacology, sociology/anthropology, 
socio-economics, forest history/history, etc�

Threats

• The eco-tehology of church forest conservation is 
not well understood and described in most clergy 
members� Ordinary priests are rarely well-versed 
in Orthodox theology and when asked about why 
church forests exist, and what their religious 
significance is, they are unable to provide clear 
answers� Of all the clergy members interviewed 
(20) only few were able to point to a religious text 
that prescribed protection of the church forest�

• Despite strict rules against their presence, both 
supervised and unsupervised livestock grazing and 
sheltering against the hot sunshine and strong 
storms inside church compounds is common, 
and poses one of the biggest threats to ecological 

conditions�  Grazing of seedlings and trampling 
of the ground by the domestic animals has been 
seriously affecting regeneration of these forests�

• The forest beyond the inner compound is largely 
unsupervised, although Guards may be present 
to protect the church and other materials� 
Community rules about the use of church 
forests are applied loosely� The idea of religious 
punishment for transgressions against church 
forests exists, but it does not seem to be a strong 
deterrent� As a result encroachment into the 
church forests by individuals for farmlands and 
settlement as well as cutting of woody plants for 
fuelwood has become common� This may lead to 
a decline in the sizes and diversity (richness and 
evenness) of the forests�

• Substitution of indigenous species in church 
forests by fast growing exotic species� Most of 
the churches do not have enough income for 
church services and other expenses� Hence, 
there is a tendency of growing eucalyptus in the 
churchyards� Moreover, as per the regulation of 
the Woreda Office of Agriculture mentioned above, 
churches are replacing the indigenous trees (for 
e�g� Juniperus procera) that they cut for various 
purposes by exotic species (mainly Cupressus 
lusitanica) since it is difficult for them to raise/get 
seedlings of indigenous trees�

• Counter to church forest tradition (which used to 
be unmarked earthen graves were the norm, the 
location of which was reused through time) the 
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practice shows a shift in values to grave house and head stones, which focuses on status associated with materialism� 
Many stone and marble made monuments, with an average surface area of 2�5 m X 1�5 m (3�75 m2), small houses and 
infrastructures were observed covering considerable segments of the forest areas of churches� Unlike other traditional 
grave spots, they have been affecting the regeneration potential of the forest� Construction of monuments and small 
houses on graves had never been a tradition of EOTC, and still is not accepted by the church scholars� 

• Death of many old trees without being substituted� Almost all of the churches studied have been serving for more than 
a century with their forest resources� Thus, many of the trees are aged and dying without any replacement� This may 
result in complete losses of valuable indigenous tree species in the future, which in turn lead to the decline of species 
composition of the church forests�

In Conclusion, the strengths and opportunities are derived from the theological framework of the tradition and 
indoctrinating of this tradition among the community. The opportunity and prospects are to be more pronounced if all 
stakeholders give positive recognition to the tradition and the resources, along with material and technical assistance of 
scholars and the efforts of the higher officials of the church is to be added.

The weaknesses of the tradition, which are more of a technical nature, are derived from two sources. The first is from the 
land tenure system of the area in particular and the nation in general and the other is from the economic and financial 
limitations of the church itself. The threats on the other hand are derived from population pressure, other religious 
sects, nature, resource limitation and misapplication of the church traditions and doctrine. The weakness and threats are 
avoidable if the state, all stakeholders, scholars/professionals, the church and the community together exert continuous 
effort. On the contrary, if nothing is done, sooner or later those church forests may disappear due to the threats. 
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6. CONCLUSION AND RECOMMENDATION

6.1 Conclusion
The theology of Ethiopian Orthodox church in 
conserving forest and biodiversity is not available 
a such as an independent and logically structured 
document or scripture� Rather embodied in the 
miracles, lives of Christians, symbols of the teachings� 
This is not because it is insignificant or nonexistence 
or incapability rather it is purposive and because of the 
nature of the oriental orthodox theology� Understanding 
the nature of Orthodox theology still deep inside the 
life style of the church community, we can see the 
principles, values and beliefs� 

Accommodating the biblical story of creation and holy 
verses from other Holy Scriptures to the traditions 
of respecting the environment is an important 
characteristic and strength of the EOTC� Theological 
thoughts and biblical justifications are the frame works 
of the EOTC tradition to conserve the forest resources� 
Although not all clergy members would describe 
the Eco theology of the forest conservation tradition, 
ideas about the relationship between the sacred and 
nature are embedded within various forms of oral 
religious culture� For example, the relationship is 
clearly expressed in the story of saints, Wilderness is 
considered by Orthodox theology as a place away from 

people and the temptations of the world; the notion 
is captured in the expression, “menanie” (leaving the 
world behind) used by those who choose to become 
monks� Separation from temptations of a secular world 
is regarded as instrumental to the final journey to 
sainthood and is one of the reasons for the existence 
of church forests� Accordingly, those who succeed in 
reaching higher levels in that journey gain the quality 
of becoming invisible to ordinary people, although the 
spiritually deserving can see them�

The EOTC perceives nature in a holistic manner, which 
accounts for the care for all forms of life� Nature 
includes among others, human beings, forests/trees, 
animals, microorganisms, water, other land features 
and the nation as a whole� This holistic approach has 
favoured the respect and veneration of nature, by 
enriching ecological preservation along with Humanity 
and Christianity, which matches to the broader concept 
of biodiversity conservation�

The EOTC philosophy of conserving nature in 
general and forest resources in particular combines 
conservation and proper utilization, which has made 
the tradition healthy� Conservation is manifested in the 
natural resources preserved in the church compound� 
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Proper utilization is manifested in utilizing the church 
forest for the church purpose� Whereas, development 
and forest management interventions seems 
overlooked�

According to the tradition, tree seeds collection, 
traditional medicine and contemplation in the 
church forests are permitted, while collection of fuel 
wood, construction wood and fodder are forbidden 
for the community� The local communities do have 
higher respect and thrust in the EOTC among other 
institutions, which has made the church the central 
institution and platform for socio-economic issues of 
the people� 

The positive attitude to the resources protected by the 
church and the acceptance of the church tradition is 
thus an opportunity for forest conservation� Therefore, 
the isolated remnant forests of churches, with their 
higher woody diversity are a potential for in situ and 
ex situ conservation sites� Moreover, with formal 
legal protection, in addition to the religious protection 
method, scientific management intervention and 
resource investment, church forests may provide 
greater prospect in implementing and disseminating 

forestry resource conservation, development, research, 
education and extension programs among the rural 
community�

On the other hand, the diverging views mainly on 
ownership and utility rights among the stakeholders 
may affect the strength of the tradition� The influence of 
population growth with poor available forest resource, 
attitude and perception diversion of some of the 
community members due to the temptation of other 
religious sects and ‘modernity’ are the major threats� 
Misapplication of the church tradition among the 
followers, mainly monument construction and land use 
shift is also a threat� Overall, enforcement of sanctions 
by communities is weak, and yet church forests persist� 
The indigenous model of church forest protection is 
based mainly on the existence of religious values and is 
largely an informal practice� Forests are considered an 
extension of churches, but there is very little in terms 
of a proactive strategy to manage the forests�  Unless 
those threats, which are avoidable, are not hampered, 
the quality and quantity of the forest resources could 
be affected sooner or later� This is not new from 
experience and the past forest history of the area in 
particular and the country in general�

Overall, while there is no sign of decline in the core values sustaining church forests, new forms of religiosity are intruding 
and shifts in values related to the importance of tree cover around churches. All of this may have negative repercussions 
for forest conditions. One of the drivers of change is economic pressure on churches and the growing affluence of the 
population. Young people are still religious, but in different ways than older generations. The ongoing process of change 
also affects the church forest as an institution. Nonetheless, in this age of global environmental crises, EOTC stands 
uniquely qualified to speak with particular theological authority to worldwide Christian traditions: Orthodox, Catholic, and 
Protestant alike.  The lessons for sustainability to be learned from the EOTC are a message not limited to Ethiopia, but for 
the entire world to hear.  
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6.2 Recommendation
In order to strengthen the tradition and minimize the 
threats on the forest resources protected by the EOTC 
the following recommendations are suggested:

1� The church needs to work more on the teaching  
and indoctrinating of its eco theology for the new 
generation of its clergy members in turn they 
could more convincing teaching for their fellow 
followers�;

2� Forest management should be given due attention 
apart from protection:

• There has to be silvicultural intervention to 
facilitate the regenerating aptitude and health of 
some of the species to ensure sustainability of 
the diversity� Scraping the forest floor, removal of 
overtopping climbers, removal of invasive species, 
canopy management, planting of seedlings 
raised from seeds collected from same progeny, 
gully rehabilitation and the likes are the urgent 
activities� 

• Comprehensive forest management plan should 
be prepared and exercised;

• Exotic species should not be planted intermingled 
with the indigenous woody species, rather they 
should be encouraged to be planted on the outer 
border of the indigenous stands as a buffer zone;

• It would be wise to train and orientate the church 
scholars about scientific tree propagation (seed 
collection, storage and nursery techniques), 
silvicultural and forest management technique, 
which may diversify their level of knowledge on top 

of traditional conservation knowledge� The church 
development commission (DICAC) may do the 
intervention�

• Monument and house construction  on grave 
spots and unnecessary infrastructures should be 
prohibited per the tradition of the church, and the 
traditional burial system must be encouraged;

• The legal protection of the church forest should 
be strengthened to make more sharpened the two 
sides of the protection mechanisms of the church� 
To facilitate that the church forest areas ought to 
be gazetted by the state after a clear demarcation 
and marked� Once the demarcation is completed 
and recognized it will be wise to build stone wall to 
stop further encroachment and exclude grazing;

• The stakeholder divergent views need to converge 
with consensus and discussion in such away 
that this tradition can be more strengthened and 
recognized;

• It is advisable to identify those sites as an in- situ 
and ex- situ conservation sites for indigenous 
woody diversity and other biological organisms 
with some arrangements without contending the 
responsibility and use right of the church;

• Any scientific or outside intervention that may be 
launched on church forests should be designed 
and applied in such a way that it will not overlook 
the tradition’s theological background and belief 
connection to the local community� Instead it 
must be supplementary and not a substitution 
to the tradition so that it can be more productive 
for the church forest and boosting to the outside 
landscape�
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